Religiosity, like class, is inherited. Requisite data for studying the intergenerational transmission of religiosity are scarce, however. Unlike the study of class inheritance, in which respondents can simply be asked about their parents' work, education, and so on, the study of religious inheritance requires that both generations be interviewed. Moreover, these interviews should take place at different points in time: We want to know parents' religious beliefs and practices when their children are at home growing up, whereas we want to know the religiosity of their offspring after the children have become adults.
ravel the process of intergenerational inheritance. Any lapses in the inheritance of religiosity jeopardize the future stability of religion as an institution.
Religiosity, like class, is inherited. Requisite data for studying the intergenerational transmission of religiosity are scarce, however. Unlike the study of class inheritance, in which respondents can simply be asked about their parents' work, education, and so on, the study of religious inheritance requires that both generations be interviewed. Moreover, these interviews should take place at different points in time: We want to know parents' religious beliefs and practices when their children are at home growing up, whereas we want to know the religiosity of their offspring after the children have become adults.
As a result of these unusual data demands, much less is known about religious inheritance than about class inheritance. For example, although the literature suggests that the "inheritance coefficient" is rather modest for religiosity (Cornwall 1988; Erickson 1992) , the magnitude of that coefficient is still debated. Is religiosity largely inherited or is it a function of one's age, education, in-come, marital status, and so on? Just how effectively do parents transmit their religiosity (or irreligiosity)? If religiosity is inherited, are there parenting styles and socialization contexts that are more effective than others for transmitting the parents' religiosity to their offspring? How do the adult experiences of offspring modify the transmission of the parents' religiosity?
Recent studies attempt to explain religiosity and church attendance in young adulthood (Hoge, Johnson, and Luidens 1994; Stolzenberg, Blair-Loy, and Waite 1995; Wilson and Sherkat 1994). Most models focus on high school, college, and nuptiality experiences. However, these models omit important logically and causally prior determinants-the influences of the family of origin. In national probability samples, Stolzenberg et al. (1995) and Wilson and Sherkat (1994) find that the most important determinant of adult religiosity is religious beliefs and participation between the ages of 18 and 20, yet they do not explain how religiosity at ages 18 to 20 develops.
Research on the effect of parents' religiosity on the religiosity of their offspring has inconsistent results. Parental influence is a strong determinant of church attendance in adolescence, but decreases as offspring age (Francis and Brown 1991) . Willits and Crider (1989) , studying high school students in rural Pennsylvania, find an association between parental religiosity and adolescent religiosity, but the relationship declines markedly over time and even becomes inconsequential for adult female offspring. In a study of adults confirmed in Presbyterian churches, Hoge et al. (1994) conclude that parents' church involvement does not determine the religious beliefs or church attendance of adult offspring. In fact, mothers' religiosity was negatively associated with the church involvement of their offspring. These ambiguous findings are partly a result of data collection techniques. In most research, parents' religiosity is measured from the offspring's perception of their parents' religiosity (Erickson 1992; Hoge et al. 1994 ). Finally, Nelsen (1990) finds among a national sample of youths that interdenominational marriages are more likely to lead to no religious preference in the offspring. Thus, parents with different levels of religious beliefs may have more difficulty transmitting their religiosity than parents with similar religious commitments.
Studies on the intergenerational transmission of religiosity attempt to measure family influences, such as parents' marital conflict or demographic attributes. Children are influenced more by parental religiosity when conflict is low in their parents' marriage (Nelsen 1981 (Cornwall 1988) .
I use an intergenerational data set that is uniquely suited to estimating the intergenerational transmission of religiosity and comparing the intergenerational effect with the effects of other determinants of religiosity. I overcome problems associated with previous research on parent-child transmission of religiosity. The measurement of variables is not hindered by the same-source bias and retrospective data problems that characterize multigeneration cross-sectional studies. Research shows that retrospective recall is affected by memory lapses and is differentially affected by current behaviors and attitudes (Amato 1991 
Parental Status Effects
I suggest that parents with more socioeconomic resources are better able to transmit their religious values. The results suggest that parents' education has both direct and interactive effects, but parents' income has no significant effect. Model 1 indicates that father's education is positively associated with offspring's religiosity, while mother's education is negatively associated. The full model reveals a similar pattern: The intergenerational transmission of religiosity is 2 Some authors argue that religiosity is composed of two modes: personal religiosity (i.e., private behaviors) and institutional religiosity (i.e., public behaviors) (Cornwall et al. 1986 ). To test this assertion, several exploratory regression analyses are estimated using private and public religiosity as the dependent variables. Two significant results emerge. The effect of parental religiosity is significantly greater for private religiosity (/1 = .432) than for public religiosity (/1 = .378), and the interaction terms for mother's/ father's support and parents' religiosity are significantly greater for private religiosity (/3= .201/ .098) than for public religiosity (/3 = .158/.051). These results suggest that private religious behaviors like praying and Bible reading may be influenced more by parent-offspring relations and the religious environment of the home than public religious behaviors (e.g., church attendance). However, the lack of consistent differential effects on these two modes of religiosity suggests that the family does not affect one type of religious behavior more than the other. Furthermore, no important distinctions emerge when regression equations are estimated for each religiosity item separately. modified by parents' educational levels. The effect of parental religiosity is enhanced by a high level of father's education and a low level of mother's education. The negative effect of mother's education reflects the negative association between a mother's education and her own religiosity.
One occupational characteristic-the extent of parental participation in the labor force-affects the religiosity of offspring. Parents who work more hours are less available at home, which, in turn, may decrease parent-offspring interaction. The results demonstrate that the fewer the weekly hours worked by the mother and the more weekly hours worked by the father, the higher the religiosity among adult offspring. However, only mother's work hours condition the effect of parents' religiosity: In the full model, the interaction between mother's weekly hours worked and parents' religiosity is significant suggesting that parents' religiosity has a greater effect in families in which the mother is less involved in the labor force.
Finally, the parental power variable indicates that religiosity of the offspring is higher if the father is the main decisionmaker in the family. Also, the effect of parents' religiosity is greater if the father is the main decision-maker (full model). The results of these variables-parents' education, labor force participation, and power relations-all suggest that a "traditional" family enhances the ability of parents to transmit their religiosity. Specifically, a traditional husband-wife relationship results in higher religiosity among offspring and greater intergenerational similarity in religiosity.
The Effect of Parental Marital Happiness
The structure of the family and parents' marital happiness also affect the religiosity of adult offspring. Adult offspring raised in households with high marital happiness have higher religiosity, but offspring raised in stepfamilies have lower religiosity. Thus, negative parental relationships interfere with religious socialization. Also, the interaction terms crossing parent's religiosity with marital happiness and stepfamily are both significant: Religiosity inheritance is enhanced if offspring are raised by both biological parents who have high marital happiness.
The Effect of Parental Support and Control
Moderate levels of parental strictness and high levels of mother's and father's support are associated with higher religiosity in adult offspring (Model 1). Also, the effect of parental religiosity is greater for high levels of mother's and father's support and moderate levels of parental strictness (full model). Consistent with Gecas and Seff (1990), moderate control and strong parental support enhance parent-offspring relations, which may aid intergenerational transmission of religiosity. The second set of variables that influence the intergenerational transmission of religiosity is family relationships. Offspring who were raised in households characterized by high marital happiness and with both biological parents present are more likely to resemble their parents in religious beliefs. Cummings and Davies (1994) argue that conflict between parents reduces the efficacy of their socialization efforts and that marital conflict may have indirect as well as direct effects. This study confirms those findings. Stepfamilies also present difficulties for parents and offspring. White (1994) finds significantly less contact and exchange of social support in stepfamilies than in families with both biological parents present. This study suggests that these weaker relationships between stepchildren and stepparents reduce the intergenerational transmission of religiosity.
DISCUSSION
The quality of the relationships between parents and children while the children reside at home significantly conditions the ability of parents to transmit their religiosity. "Mother's and father's support" interacts with "parents' religiosity" to predict offsprings' religiosity. Thus, positive parentchild relationships foster continuity in religious behaviors between generations. Finally, the ability of parents to transmit their religiosity is enhanced when moderate levels of control are adopted. Parents and offspring may better negotiate and compromise regarding family roles and expectations in an atmosphere of warmth and caring. These communication and relationship patterns increase the intergenerational inheritance of religiosity.
Third, no other study finds that a traditional family structure aids the inheritance of religiosity. A mother with little schooling and little involvement in the labor force increases the probability of religiosity inheritance, whereas a well-educated father increases the probability of religiosity inheritance. Also, the effect of parents' religiosity on the religiosity of adult offspring is greater in households in which the father usually has the final word in decision-making. These traditional power relations reinforce the salience of a traditional value-the role of religion in the family. Therefore, offspring from a traditional family structure appear to replicate their parents' religiosity to a greater extent than do offspring from families organized in a less traditional manner. This study advances research on adult religiosity in three important ways. First, methodologically, the use of longitudinal data and separate reports from parents and adult offspring advances our understanding of the direct and intervening mechanisms that affect religiosity in adulthood. This data set reduces the biases typical of retrospective or samesource data collection techniques. Because the data measure childhood variables in 1980 and adult child variables in 1992, the temporal ordering of events can be correctly specified. Second, I provide strong evidence that parental influence is important for the development of religiosity in offspring. This result suggests that parental influence does not decrease over time (see Francis 
